This article adopts a linguoculturological approach to analyze the transformation of the Ural Mari culture between the XVIIIth and the XXIst centuries as an interconnection between language, mentality, and cultural identity.
Introduction
Every national language possesses its own deeper meaning created over the centuries as a result of unique historical, geographical, ecological, political, religious and aesthetic development. Taken as a whole, this meaning forms the 'inner linguistic consciousness of a nation' (Wilhelm von Humboldt). Therefore, we may say that language is a mental and spiritual self-expression of a people and its cultural identity. Through language, the surrounding world acquires its 'otherness' (other-being) as a specific supra-subjective spiritual reality, a concept of which has been developed through a concrete ethnic or national cultural experience based on the life of many generations.
On the other hand, language is a cultural code of a people (nation, ethnic group), its living mentality and probably the only way to preserve its cultural, moral and spiritual values, its own beauty and way of life. To deprive a people of its language means to deprive it of itself, since language is a cradle of its cultural identity.
Let us try, however briefly, to elucidate this interconnection between language, spirituality, mentality and cultural identity using as an example the linguistic trans- Oswald Spengler wrote about linguistic borrowings that "we imbue the expressions of an alien soul with our own perception of the world, from which our own words take their meaning" [3] . Taking into account the circumstances, the scripture instructions were less strict, and sometimes even delayed [2, p. 72] . Despite the missionary character of these schools, they also taught a full secular curriculum in Mari language. Simultaneously, Mari school libraries were developing. According to A.Chernykh, the number of schools in Krasnoufimsk uyezd was growing every year. The number of pupils was 10 to 35 per school. After two years of studying in their native language, Russian language was introduced, and subsequently all teaching was done in Russian.
Even before the 1917 revolution, the need to train teachers for ethnic Mari schools was deeply felt. In 1894, the two-year school for teachers opened near the town of Krasnoufimsk. It trained Mari teachers both for the church schools and for the grammar schools. Since 1912, this teachers' school started to take in Mari children who had graduated from church schools and wished to continue their education.
The first Soviet decades of the XXth century witnessed the successful development of a network of national schools, the raise of education in national language, and the development of traditional agrarian pursuits, but only within the kolkhoz and sovkhoz system. Therefore, the increased ties with Russian culture facilitated the development of Mari education system, writing and literary language -which, together with the borrowings from the Russian language, facilitated the development of Mari culture providing it with a fresh impetus.
Conclusion
In conclusion, we would like to note that the preservation of language as a key ethnic cultural element allowed Ural Mari to avoid assimilation, despite the extensive borrowings from the material culture. Ethnocultural borrowings enriched Mari life, while preserving its axiological component. The culture was enriching itself and developing through transformations.
In the late XXth-early XXIst century, worsening situation of the Mari language and the lack of language lessons in school, led to many Mari words being substituted with Russian, or Russian words used with Mari endings.
As a result, the loss of linguistic identity of the Ural Mari and the disappearance of many Mari words are facilitating the loss of their unique mentality, worldview and perception of reality, which is so important and necessary in today's globalized world.
